


































To the Reader 	

[The following prefatory essay, "To the Reader," is part of the New Revised Standard 
Version Bible translation (NRSV), and is reprinted here in accordance with the 
requirements of the National Council of the Churches of Christ in the U.S.A., which 
holds copyright to the NRSV.]	

This preface is addressed to you by the Committee of translators, who wish to 
explain, as briefly as possible, the origin and character of our work. The publication 
of our revision is yet another step in the long, continual process of making the Bible 
available in the form of the English language that is most widely current in our day. 
To summarize in a single sentence: the New Revised Standard Version of the Bible is 
an authorized revision of the Revised Standard Version, published in 1952, which 
was a revision of the American Standard Version, published in 1901, which, in turn, 
embodied earlier revisions of the King James Version, published in 1611. 	



In the course of time, the King James Version came to be regarded as "the 
Authorized Version."  

With good reason it has been termed "the noblest monument of English prose," 
and it has entered, as no other book has, into the making of the personal 
character and the public institutions of the English-speaking peoples. We owe 
to it an incalculable debt.  

Yet the King James Version has serious defects. By the middle of the 
nineteenth century, the development of biblical studies and the discovery of 
many biblical manuscripts more ancient than those on which the King James 
Version was based made it apparent that these defects were so many as to call 
for revision. The task was begun, by authority of the Church of England, in 
1870. The (British) Revised  



Version of the Bible was published in 1881-1885; and the American Standard 
Version, its variant embodying the preferences of the American scholars associated 
with the work, was published, as was mentioned above, in 1901. In 1928 the 
copyright of the latter was acquired by the International Council of Religious 
Education and thus passed into the ownership of the churches of the United States 
and Canada that were associated in this Council through their boards of education 
and publication. The Council appointed a committee of scholars to have charge of 
the text of the American Standard Version and to undertake inquiry concerning the 
need for further revision. After studying the questions whether or not revision 
should be undertaken, and if so, what its nature and extent should be, in 1937 the 
Council authorized a revision. The scholars who served as members of the 
Committee worked in two sections, one dealing with the Old Testament and one 
with the New Testament. In 1946 the Revised Standard Version of the New  



Testament was published. The publication of the Revised Standard Version of the 
Bible, containing the Old and New Testaments, took place on September 30, 1952. 
A translation of the Apocryphal/Deuterocanonical Books of the Old Testament 
followed in 1957. In 1977 this collection was issued in an expanded edition, 
containing three additional texts received by Eastern Orthodox communions (3 and 
4 Maccabees and Psalm 151). Thereafter the Revised Standard Version gained the 
distinction of being officially authorized for use by all major Christian churches: 
Protestant, Anglican, Roman Catholic, and Eastern Orthodox. 

The Revised Standard Version Bible Committee is a continuing body, comprising 
about thirty members, both men and women. Ecumenical in representation, it 
includes scholars affiliated with various Protestant denominations, as well as 
several Roman Catholic members, an Eastern Orthodox member, and a Jewish 
member who serves in the Old Testament section. For a period of time the 
Committee included several members from Canada and from England. 



TRANSLATOR'S PREFACE  

... read the Bible as though it were something entirely unfamiliar, as though it had 
not been set before you ready-made .... Face the book with a new attitude as 
something new .... Let whatever may happen occur between yourself and it. You 
do not know which of its sayings and images will overwhelm and mold you .... 
But hold yourself open. Do not believe anything a priori; do not disbelieve 
anything a priori. Read aloud the words written in the book in front of you; hear 
the word you utter and let it reach you.  

-adapted from a lecture of Martin Buber, 1926  



THE PURPOSE OF THIS WORK IS TO DRAW THE READER INTO THE 
WORLD OF THE Hebrew Bible through the power of its language. While this 
sounds simple enough, it is not usually possible in translation. Indeed, the premise 
of almost all Bible translations, past and present, is that the "meaning" of the text 
should be conveyed in as clear and comfortable a manner as possible in one's own 
language. Yet the truth is that the Bible was not written in English in the twentieth 
or even the seventeenth century; it is ancient, sometimes obscure, and speaks in a 
way quite different from ours. Accordingly, I have sought here primarily to echo 
the style of the original, believing that the Bible is best approached, at least at the 
beginning, on its own terms. So I have presented the text in English dress but with 
a Hebraic voice.  



The result looks and sounds very different from what we are accustomed to 
encountering as the Bible, whether in the much-loved grandeur of the King James 
Version or the clarity and easy fluency of the many recent attempts. There are no 
old friends here; Eve will not, as in old paintings, give Adain an apple (nor will 
she be called "Eve"), nor will Moses speak of himself as "a stranger in a strange 
land," as beautiful as that sounds. Instead, the reader will encounter a text which 
challenges him or her to rethink what these ancient books are and what they 
mean, and will hopefully be encouraged to become an active listener rather than a 
passive receiver.  

This translation is guided by the principle that the Hebrew Bible, like much of the 
literature of antiquity, was meant to be read aloud, and that consequently it must 
be translated with careful attention to rhythm and sound. The translation therefore 
tries to mimic the particular rhetoric of the Hebrew whenever possible, 
preserving such devices as repetition, allusion, alliteration, and wordplay.  



Preface to the CEB 

The King James Version of the Bible was published in 1611. For two centuries 
the KJV competed for readership with the Geneva Bible. However, by the 
nineteenth century in America, the KJV would be described as the "common 
English Bible," because it was the most widely used translation of Christian 
scripture. Numerous translations have appeared since that time. However, it has 
proved difficult to combine. concern for accuracy and accessibility in one 
translation that the typical reader or worshipper would be able to understand. 
Therefore, readers in the twenty-first century, four hundred years after the 
creation of the KJV, need and deserve a new translation that is suitable for 
personal devotion, for communal worship, and for classroom study.  



The Common English Bible (CEB), completed in 2011, is a fresh translation of 
the Bible. Some editions include the books of the Apocrypha that are used in 
Anglican, Orthodox, and Catholic congregations. The translation is sponsored 
by the Common English Bible Committee, which is an alliance of 
denominational publishers, including Presbyterian (USA), Episcopalian, United 
Methodist, Disciples of Christ, and United Church of Christ representatives.  

One hundred twenty biblical scholars from twenty-two faith traditions worked 
as translators for the CEB. In addition, members of seventy-seven reading 
groups from congregations throughout North America reviewed and responded 
to early drafts of the translation. As a result, more than five hundred individuals 
were integrally involved in the preparation of the CEB. These individuals 
represent the sorts of diversity that permit this new translation to speak to 
people of various religious convictions and different social locations.  



The translators, reviewers, and editors represent the following faith 
communities: African Methodist Episcopal Church, American Baptist, 
Anglican, Baptist, Baptist General Conference, Church of the Nazarene, 
Disciples of Christ, Episcopal Church, Evangelical Free Church, 
Evangelical Lutheran Church, Free Methodist, Mennonite, Moravian, 
National Baptist, Presbyterian (USA), Progressive National Baptist, Quaker, 
Reformed Church in America, Reform Judaism, Roman Catholic Church, 
Seventh-day Adventist, United Churches of Christ, and United Methodist. 
The CEB is truly a Bible created by churches and for the Church.  

Accuracy and clarity. The CEB translators balance rigorous accuracy in the 
rendition of ancient texts with an equally passionate commitment to clarity 
of expression in the target language. Translators create sentences and 
choose vocabulary that will be readily understood when the biblical text is 
read aloud. Two examples illustrate this concern for accuracy and clarity.  



First, ben 'adam (Hebrew) and huios tau anthr6pau (Greek) are best translated as 
"human being" (rather than "son of man") except in cases of direct address, 
where CEB renders "human one" (instead of "son of man" or "mortal"; e.g., Ezek 
2:1). When ho huios tau anthropou is used as a title for Jesus, the CEB refers to 
Jesus as "the Human One." People who have grown accustomed ~o hearing 
Jesus refer to himself in the Gospels as "the Son of Man" may find this jarring. 
Why Human One"? Jesus's primary language would have been Aramaic, so he 
would have used the Aramaic phrase bar enosha. This phrase has the sense of "a 
human" or "a human such as I." This phrase was taken over into Greek in a 
phrase that might be translated woodenly as "son of humanity." However, Greek 
usage often refers to "a son of x" in the sense of "one who has the character of 
x." For example, Luke 10:6 refers in Greek to "a son of peace," a phrase that has 
the sense 	












































